Both Myanmar and Vietnam gained their independence from their European colonizers through popular uprisings led by inspiring leaders. Aung San and Ho Chi Minh have since become venerated heroes and "fathers" of their respective nations; the people still raise their pictures and chant their names at public rallies or protests. However, they held vastly different ideologies and carried out their independence movements very differently. This paper examines Aung San and Ho Chi Minh's different strategies, models of leadership, and political ideologies. It looks at how these differences influenced their enduring legacy in the nations they helped create, and explores whether they are the subjects of a cult of personality.
Introduction
As colonialism gave way to independence movements in the middle of the 20 th century, the world saw the birth of numerous new nation--states, and with them, many fathers--of--the--nation were created throughout Africa and Southeast Asia. These leaders became symbols of their nations and the flags around which the masses rallied; peoples did not imagine their countries separately from their founding fathers. Images of these leaders continue to evoke emotional and nationalistic responses. Such is the case in Southeast Asia. Decades after his death, Aung San's name is chanted and his face appears on posters, along with that of his daughter Aung San Suu Kyi, when people rally to demand democracy in Myanmar (Burma). In Vietnam, Ho
Chi Minh is still affectionately referred to as "Uncle Ho," and his mausoleum has become a pilgrimage destination for loyal followers. Comparing Aung San and Ho Chi Minh (Schreiner) University of Saskatchewan Undegraduate Research Journal 2 struggles. Both saw their nations achieve independence, at least to some extent, in the 1940s, and both became venerated heroes of their respective countries. However, they had strikingly different tactics and approaches to politics and vastly dissimilar personalities -with Ho being charismatic and Aung San often indelicate. As such, they became legendary figures for different reasons. This paper seeks to answer to what extent their unique strategies and models of leadership affected the nature of their movements and the way they continue to be perceived in the eyes of their followers. It also explores whether their followings constitute a "cult of personality." This paper defines "cult of personality" as the near worship of a leading figure or hero by the masses, often exhibited through unquestioning flattery and praise, created using mass media, propaganda, and other means to form an idealized image of the usually charismatic subject.
2 While analyses and biographies of Ho Chi Minh are numerous, many parts of his life remain obscure as many stories may be more propaganda than fact, portraying Ho as perpetually benevolent, modest, and celibate -virtues deeply admired in Vietnamese culture.
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Secondary writings on Aung San in English are few, but many of his speeches and writings have been translated and compiled. As such, this study relies principally on the writings and speeches of Aung San and Ho Chi Minh and, where possible, also draws on analyses from others who have read the same documents and have provided valuable insight into the characters of the men behind them. The paper is divided into three sections: the first will examine Aung San's and Ho Chi Minh's backgrounds, namely their early lives, influences, and entries into politics. The second will analyze their movements, including ideologies, tactics, and the nature of their following. This paper does not attempt a chronological account; rather, important points in the development of the movements will be highlighted. Finally, this paper will look at the impact of the findings in the previous two sections on the leaders' legacies. This study proposes that the two leaders were popular for different reasons. Aung San became a popular personality because of his democratic and inclusive policies while Ho Chi Minh's policies became popular because of his charismatic personality and the tactics he used to create an idealized image. The differences lead to the conclusion that the 2 Xin Lu and Elena Soboleva, "Personality Cults in Modern Politics: Cases from Russia and China," Centre for Global Politics Working Paper Series (January 2014): 1. people's love of Ho Chi Minh is every bit a cult of personality ----a devotion to and love of the man and the ideology he embodies ---- whereas the love of Aung San instead revolves around the desire for the implementation of the policies for which he stood.
Background
Aung San was born in 1915 in Natmauk, a small town in Central Burma, to a family with a legacy of resistance. 4 His great uncle led a resistance movement against the British before being captured and beheaded; this story was a source of inspiration to Aung San. 5 Cultural traditions and nationalism were strong in the region. Aung San grew up hearing myths of the country's past, which are reflected in his speeches' many historical references, used to arouse passion in his audiences.
6 His political consciousness increased through attendance at a Buddhist National school, where people were aware of their colonial status and desired self--determination. As editor of the Union's magazine, he wrote an article critical of the ruling government and was expelled along with another writer, leading to indignation from the students and a large strike that gained sympathy across the country. 13 The university was forced to take the students' concerns seriously: the principal retired, the expulsions were reversed, and the All Burma Students' Union was soon created, with chapters in every school across Burma. Aung San became widely known and by 1938 was elected president of RUSU, as well as his newly--formed All Burma Students' Union.
14 This movement catapulted his political career. He left university later in 1938, only a short while after beginning to study law, and became a member of the nationalistic "We--Burmese" organization. This was the beginning of the country's long road to independence. 15 Ho Chi Minh's early life is more unclear than that of Aung San. For example, details including his real name and date of birth still are not conclusively known. However, he was most likely born in 1890 as Nguyen Sinh Cung to a non--proletarian and non--peasant family. 16 His father was jailed in 1907 for his part in an anti--French movement, passing on hostility towards the French to Ho. 17 Unlike Aung San, he was uneducated, dropping out of secondary school in 1910 before obtaining his diploma.
18
Facts become even more unclear at this point, which was possibly intentional as part of Ho's attempt to create his own legend, which he also did through later writing two autobiographies. 19 The common account of his time after leaving school is that he was a drifter for two years before taking a job as a cook on a ship, a role that allowed him to travel the world. 20 Official biographies, which may be more propaganda than fact, say that he spent some time in America where he became convinced of the evil of American capitalism. 
Independence Movements
Aung San became known for a number of characteristics early in his career: he was bold and honest to the point of brashness; he was a strong advocate of religious freedom and ethnic unity; and he was a highly pragmatic tactician. Josef Silverstein, who compiled the most extensive collection of Aung San's speeches and writing in English, wrote that hewas flexible and rational in his approach to politics rather than systematic, willing to pursue whatever tactic or method would help achieve his He did not agree with the actions or morality of the Japanese: "Their faithlessness and hypocrisy as well as…outlook and behaviour and their high--handedness turned us all anti--Japanese."
42 Almost immediately, before the British had been overthrown, Aung San began to plan a resistance. Aung San started to earn wide respect during his time in the military. The elites, both enemy and friend, foreign and Burmese, admired him for his boldness, honesty, sincerity, and tactical prowess. The Japanese Commander--in--Chief in Burma said the whole Japanese army respected Aung San because he did not love money, power, or personal life.
43
The Burmese army saw him as skilled and courageous and able to rally the men. Aung San's popularity grew even more after he left the military to focus on politics in 1945. His choice to enter politics demonstrated his commitment to democracy and to the will and needs of the people. He had been offered a position of Burmese Deputy Inspector in the Burma Army, but after consulting with his colleagues, he decided to decline. 48 He replied saying that he would prefer a military career, but it was not his choice to make; rather it was decided by his colleagues and the needs of the people, revealing his true motivations. 49 This honesty, dedication, and self--sacrifice earned Aung San the confidence and love of the people. He drew large crowds and spoke at emotional events, such as funerals of those killed by colonial brutality, and was able to prevent violence while at the same time encouraging increased efforts for independence. 50 He challenged the public to join the movement: "Come on out if anybody really dares to fight for independence…let us compete in deeds." 51 His speeches was not the most eloquent, but he was honest and bold and frequently appealed for the people's trust in his character: "I am in politics not because I want to brag. I am in politics because I want Burmese to be independent, because I want Burmese to prosper… I never think I personally gain by doing politics; I feel I am doing politics always at a personal loss. Aung San also endeared himself to his fellow countrymen by his commitment to national unity and equality. Immediately after signing the Aung San--Attlee Agreement, the setup for independence, he began negotiations with ethnic minority groups, leading to the Panglong Conference.
54
A colleague, Tin Tut, said, "his greatest achievement in that field (of negotiations) was the complete confidence he had inspired among the frontier races and other minorities. Through such language, Ho stirred up a hatred of the French and feelings of indignation and also empowered the people to believe they could win their freedom.
In 1931, during a crackdown on communists led by the French, Ho was arrested in Hong Kong and sentenced to death. 70 However, through much negotiating and manoeuvering by his lawyers, this fate was avoided, and the case received widespread public attention. Communist campaigns were orchestrated, the story of "Nguyen the Patriot" was on the front page of newspapers, and Ho was elevated to the status of a martyr.
71
In order to reduce French pressure for extradition, he was helped to escape by the British through a ruse; it was announced in international media that Ho died from tuberculosis in 1932.
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After spending several more years in Moscow, teaching and learning at the Stalin School, Ho went to China for a number of years, and then finally, seeing the opportunity afforded by the instability of the Second World War in Indochina, he returned to Vietnam in 1941 after three decades abroad. Brocheux, Ho Chi Minh, 55. 71 Ibid. 57.
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